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FRIDAY
March 1, 2024

9.30 Opening of the Conference
Sr. Teresa Obolevitch, The Pontifical University of John
Paul Il in Krakow,
Head of the Organizing Committee
Karina & Andrey Chernyak, NGO “Dialogues of Cultures”,
Vilnius

Section 1 (chair: Teresa Obolevitch)

9.40 Gintautas Mazeikis, Vytautas Magnus University,
Kaunas, Lithuania
3k3eretnka u Metagpumsmka nctopum A.I. KapcasmHa

10.10 Francgoise Lesourd, Université Jean Moulin, IRPhiL,
France
TBOpYeCTBO AbBA KAPCABMHA KAK PA3MbILLAEHME HOA
MCTOKAMM €BPOMENCKON MbICAM

10.40 Discussion

11.10 Coffee break

Section 2 (chair: Daniela Steila)

11.30 Stawomir Mazurek, Polish Academy of Sciences, Poland
Karsavins' Philosophy of History and its Place in Russian and
European Thought

12.00 Aleksandra Berdnikova, University of Turin, ltaly
The Middle Ages and the crisis of Western culture:

L.P. Karsavin, N.A. Berdyaev, S.L. Frank and O. Spengler

12.30 Tomasz Herbich, University of Warsaw, Poland
Idea of Progress in the Light of Metaphysics of History.
Some Remarks on Karsavin's “Philosophy of History”

13.00 Discussion

13.30-15.00 Lunch (G39 Cafe, Giedraiciy St. 39)

Section 3 (chair: Harry Moore)

15.00 Ruri Hosokawa, The University of Tokyo, Japan
The correspondence between ideas of Lev Karsavin's
5 ,On personality” and Pavel Florensky ‘s concept of form



15.30

16.00

16.30
17.00

Rev. Robert F. Slesinski, The Byzantine Catholic Eparchy
of Passaic (NJ), USA

The Metaphysics of All-Embracing Unity of L. P. Karsavin:

A Paean to Love

Nataliia Shelkovaia, Volodymyr Dahl East Ukrainian
National University, Ukraine; University of Turin, ltaly;
USERN

Whether L. P. Karsavin's All-Unity is All-Unity2 (Phenomenology
of all-unity in philosophy, religion and sacred art)

Discussion

Coffee break

Section 4 (chair: Andrius Valevicius)

17.20

17.50

18.20
19.00

Janusz Dobieszewski, University of Warsaw, Poland
AocTtoeBckui AbBa KapcasmHa

Lilianna Kiejzik, University of Zielona Gora, Poland
/AeB KapcasmH B repenmcke cembit PAOPOBCKMX

(HO OCHOBQHHMM QPXMBHbBIX MATEPMAAOB)

Discussion

Supper (G39 Cafe, Giedraiciy St. 39)

SATURDAY
March 2, 2024

Section 5 (chair: Ruri Hosokawa)

9.30

10.00

10.30

11.00
11.30

Harry Moore, Beijing Normal University, China

Lev Karsavin and Natural Theology

Daniel Kisliakov, University of Divinity, Melbourne,
Australia

Personhood in the Russian Diaspora milieu and Lev Karsavin's
Contribution

Yuki Fukui, Waseda University, Tokio, Japan

The meaning of life and death: L.P. Karsavin, N.F. Fedorov
and F.M. Dostoevsky

Discussion

Coffee break



Section 6 (chair: Pavel Lavrinec)

12.00 Gintautas Mazeikis, Vytautas Magnus University,
Kaunas, Lithuania
A. KapcasuH. OT CUMDOHUYECKOM K MYAbCUPYIOLLIEM
AMYHOCTH

12.30 Nikolai Kostin, The Pontifical University of John Paul Il
in Krakow, Poland
HeAOBEK B MCTOPMM: KOHLLEMLIMA (CUMCDOHMYECKOM AMYHOCTI)
A.Ml. KapcasuHa u «Homo Ludensy M. Xer3uHri

13.00 Discussion

13.30-14.50 Lunch (G39 Cafe, Giedraiciy St. 39)

Section 7 (chair: Frangoise Lesourd)

14.50 Pavel Lavrinec, Vilnius University, Lithuania
AeB KapCaBUH U PyCCKOS3bIYHAS CPEAT MEXKBOEHHOM AMTBbI
15.20 Marija Cepaityte, Vilnius, Lithuania
Oreu CTaHMcA0BAC AOBPOBOALCKUC — MEPEBOAYMK
KapcasuHa
15.50 Pylyp Bilyi, University of Silesia in Katowice, Poland
Kpartkas ucropus cnopa mexay AbBom KapcasmHbIM
M Hukoraem AoCcCckmm
16.20 Discussion
16.50 Coffee break

Section 8 (chair: Marija Cepaityte)

17.10 Agata Czapiewska, The Institute of Literary Studies,
Poland
Between East and West, stages of Dialogue — Stanislav
Przybyszewski and Lev Karsavin

17.40 Andrius Valevicius, Université de Sherbrooke, Canada
The original topics in Karsavin's philosophy in advance of
well-known Western philosophers and his emphasis on
Christian dogma as a philosophical tool

18.10 Discussion and Concluding remarks

19.00 Banquet



Abstracts

Gintautas Mazeikis
Vytautas Magnus University, Kaunas, Lithuania

3ksereTnka u Metadcpusuka nctopuu A.M. KapcasuHa

«MeTtadomamka MCTopuMy — COYMHEHMe KapCaBMHA HAMMCAHHOE
B 1942-1947 roaAQx HO AMTOBCKOM 43blke. AOKACA AEACETCS HO OCHO-
BAHMM M3YyHEHUS MALLMHOMUCKU U PYKOMUCH XPAHSLLIMXCS B BUAbHIOCE
n CaHkT-lNetepbypre. KApCcaBmH PACCMATPUBAET MCTOPUIO CKUTAHMS
4EAOBEYECTBA, KAK MOMCK MyTK BO3BPALLLEHMS B MOTEPSAHHbIM Pai. MNpe-
OAOAETb 3Ty HEMPEOAOAMMYIO TbMY CAMOPACKPBITUSA BO3MOXXHO TOAb-
KO 4epe3 CBODOAHYIO AEATEABHOCTb AIOAEM. TAK MyTEM TPArMYECKOro
M3y4eHmnss COBCTBEHHbIX OLLIMOOK, CATAHMHCKMX TAYOUMH M CBOBOAHOIO
COMOCO3HOHMS MOOMCXOAMUT AKTYAAM3ALMS BOro4eAOBEYECTBA.

Francoise Lesourd
Université Jean Moulin, IRPhil, France

TBop4ecTBo AbBa KOpCABMHA KOK PA3MBILLAEHUE HAA
MCTOKAMMU EBPONENCKOMU MbICAU

Lev Karsavin's work is a kind of gathering of numerous cultural
movements, with, at the background, an only aim: to rethink the
foundations of Christian metaphysics. As a historian, in the first years of
his activity, Karsavin devoted himself to the study of Western religiosity
at the end of the Middle Ages. The religious movements of that time
testify to the spiritual aspirations of the masses, which are reflected in
the social as well as the religious life of this moment. The concept of an
"average person” (the construction of a kind of average consciousness,
the concentration of all kinds of spiritual quests, among which the
main place is occupied by the desire forimmortality) reveals, first of alll,
the “ambivalence of religious consciousness”, the soul of every person
being a place of confrontation between two aspirations: renunciation
of this world in the name of salvation, or salvation of one’s soul through
"good deeds”, for the good of the world, without renouncing it. Thus,
two main criteria emerge (love of the world or renunciation of the
world and of oneself), according to which different types of culture are
distributed (this is the theme of the treatise published in 1922, East, West
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and the Russian Idea). The revolution of 1917 revealed the collapse of
the first of these, the Western ideal of “empirical universal well-being,”
within Russian culture. In the Poem on Death, the opposition of these
two principles sometimes expresses itself as a confrontation between
Orthodox and Catholic conceptions. In the pre-war years (1939-1940)
this dynamic confrontation would culminate in an inter-confessional
dialogue between Karsavin and a young Jesuit, Fr. Wetter. Appealing
to medieval theology, this correspondence reveals the common roots
of European thought and its religious unity.

Stawomir Mazurek
The Institute of Philosophy and Sociology of the Polish
Academy of Sciences, Poland

Karsavins’s Philosophy of History and its Place in Russian and
European Thought

Philosophy of history has always been one of Russian thinkers' fa-
vourite areas. Certain aspects of Karsavin's treatise Philosophy of His-
tory, which counts as one of the most important works on this topic
written by Russians, make it exceptional both in Russian and Western
context. While Russian philosophers were interested above all in histo-
riosophy ( i. e. philosophy of history conceived of as a real process),
contemporary western thinkers focus on philosophy of historical sci-
ence; yet Karsavin unites both perspectives in a unique synthesis. His
philosophy of history, strictly related to his version of the metaphysics
of pan-unity, has an ontological foundation, which gives it a kind of
coherence unattainable for others. Starting from such premises, Kar-
savin presents impressive critiques of progressivism and cyclical theo-
ries, offering instead a highly original, panentheistic model of historical
process and no less original concept of historical science as a descrip-
tion of symphonic personality and its vicissitudes.

Aleksandra Berdnikova
FINO Consortium, University of Turin; Independent Institute
of Philosophy

The Middle Ages and the crisis of Western culture: L.P. Karsavin,
N.A. Berdyaev and O. Spengler
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The speech aims to analyze the main features of the Middle Ages
doctrine by L.P. Karsavin. For example, such concepts, infroduced
by him, as “*common religious fund” and “average person.” Also, it's
worth noting that this doctrine emerged during the early 20th century,
a period considered as a “philosophical crisis” both in Europe and
Russia. One prominent work on this topic is The Decline of the West
by L.P. Karsavin's contemporary, Oswald Spengler (1918). In Russia,
a notable response to this work was the collection of articles under
the title Oswald Spengler and the Decline of the Europe (1922), which
included contributions from such thinkers as N.A. Berdyaev, S.L. Frank,
F.A. Stepun, and Ya.M. Bookspan. Thus, in my future speech | will try
analyze L.P. Karsavin's crifical stance on Spengler's concept and
compare his personalistic view of the Middle Ages with the concept
of the New Middle Ages, as proposed by another contemporary, N.A.
Berdyaev (1924).

Tomasz Herbich
University of Warsaw, Poland

Idea of Progress in the Light of Metaphysics of History.
Some Remarks on Karsavin’s “Philosophy of History”

To be done.

Ruri Hosokawa
The University of Tokyo, Japan

The correspondence between ideas of Lev Karsavin’s On
Personality and Pavel Florensky’s concept of form

This speech is focused on the correspondence between ideas of
Lev Karsavin's On personality and Pavel Florensky's concept of form.
As is well known, both Karsavin and Florensky were born in 1882 and
their names are highly common in the contexts of philosophy of the
Silver age, especially as concerns philosophy of personality. Howev-
er, in many cases, they are mentioned little more than as contem-
poraries with similar metaphysical interests. It is frue that the concept
of personality seems to have been accomplished less thoroughly in
Florensky’s philosophy than in Karsavin's, but when we consider Flo-
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rensky’s concept of form, which repeatedly appears in his thoughts
on mathematics, space, and art, then the parallels between the two
philosopher’'s understanding of corporeality, materiality, confinuity
and discontinuity, and infinity and finiteness — which are, for Karsavin,
related mostly to the key ideas in his Lithuanian period i.e. death and
love — are revealed.

Robert F. Slesinski
Independent Scholar, Retired Priest of the Byzantine Catholic
Eparchy of Passaic (NJ), USA, Mashpee, Massachusetts

The Metaphysics of All-Embracing Unity of L. P. Karsavin:
A Paean to Love

This paper examines Karsavin's first major philosophical work, Nocf-
es Petfropolitanae (1922). In his searching study of the reality of human
and divine love, he does not propose to write an academic freatise
per se, but only to proffer a lived metaphysics of love, grasping this
fundamental reality “from within” and not “from without,” empirically
or rationally speaking. Only by personally experiencing love can one
know what love is. Initially, it presents itself as an essential biunity of
a lover with his or her beloved. But in this experience of biunity, a real
friunity comes to the fore —lover, beloved, and love itself. Being in love,
for its part, demands the redlity itself of love, earthly love ultimately
revealing divine love, Love in the Person of the Godhead. God is Love,
in other words, meaning that God'’s Being as Love is equally the foun-
dation of Truth, Goodness, and Beauty in the cosmic order. In sum,
there can be no cognition of the franscendental properties of being
without love.

Nataliia Shelkovaia

Volodymyr Dahl

East Ukrainian National University, Ukraine; University of Turin,
Italy; USERN

L. P. Karsavin’s All-Unity Is All-Unity? (Phenomenology
of all-unity in philosophy, religion and sacred art)



The speech is an attempt to ground the idea of real all-unity, not
limited by the confessional boundaries of Orthodox Christianity, in phi-
losophy, religion and sacral art, as well as to reveal the inconsistency
between of the name and the content of Karsavin's concept of the

“philosophy of all-unity”. Real all-unity, which is based on the idea of
One God, just having different names in different religions, consists in
the recognition of the profound unity of all religions and all elements
of the universe. This unity is displayed in sacral art of various religions,
in which, in spite of apparent differences, shared profound principles
and ideas may be found. The author demonstrates and proves that
“philosophy of all-unity” is the “eternal philosophy”, which naturally in-
tegrated into the philosophy of cosmism, theory of organicism, philos-
ophy of cordocentrism, and it is vitally important today.

Janusz Dobieszewski
University of Warsaw, Faculty of Philosophy

AocTtoesckuin AbBa KapcasuHa (Dostoevsky by Lev Karsavin)

MbicAb AbBO KQpPCOBMHA — KAK M BCEX MPEACTABUTEAEN PYCCKOrO
PEAUTMO3ZHO-PUAOCOTICKOTO BO3POXAEHUA — 3HOYMTEABHO BbIDACTAO-
€T 13 MbICAM U1 TBOPYECTBA Pearopa AOCTOEBCKOro. Ho Hac ByaeT MH-
TePECOBATb 3A€Ch HE OBLLIMI MAQH 3TOTO OTHOLLIEHMS, O COBEPLLEHHO
KOHKPETHbIM €ro ACMeKT, T. €. ABE BOXKHblE CTATbM KApCaBMHA, NOCBS-
LLLEHHblIE AOCTOEBCKOMY: «(AOCTOEBCKMM M KATOAMYECTBOY (C 1922 1.)
M — BEPHEE, Mpexae BCero — «PeAop NaBAoBMY KOpAMA308B KOK MAEO-
AOTUS AOBBIMY (C 1921 T.). [TOCAE KPATKOTO M3AOXKEHUS MEPBOTO TEKCTQ,
9 MOMbITAOCH MOKA3ATb AMCKYCCMOHHbBIM, ACXKE CMOPHbIM, HO OAHOBPE-
MEHHO BAOXHOBASIOLLLUM M AQXKE CMEABIM XAPAKTED BTOPOrO TEKCTA.

Lilianna Kiejzik
University of Zielona Gora, Poland

AeB KapcaBuH B nepenucke cembu PAOPOBCKUX (HO
OCHOBOHWU APXMBHbIX MATEPUAAOB)

As is known, Georges Florovsky applied for a place as a lecturerin
pathrology at the Saint Serge Institute in Paris. Lev Karsavin, who at
that time (1926) was already habilitated and was a well-known and
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respected historian, applied for the same place. However, Florovsky's
candidature was supported by Bulgakov, then dean, while Karsavin's
candidature was supported by Professor Frank. Florovsky won, helped
of course by Bulgakov. Perhaps this is why the relationship between
the two thinkers was difficult, although Karsavin did not criticise Flor-
ovsky, while Florovsky criticised Karsavin very often. Light is shed on
these complex relationships between the two great historians and
philosophers by the correspondence of the Florovsky family (Klaudia,
Georges and Anthon), which is held in the Slavic Library in Prague. The
article discusses these accounts. It uses published and unpublished
letters found in the Anton Florovsky archive.

Harry Moore
Beijing Normal University, China

Lev Karsavin and Natural Theology

This paper will examine the thought of Lev Karsavin from the per-
spective of natural theology. The latter will be defined as the enter-
prise of providing support for religious beliefs by starting from premises
that neither are nor presuppose any religious beliefs. It will be shown
that Karsavin's relation to natural theology can be separated into
two layers. On the surface layer, Karsavin rejects natural theology as
a symptom of declining Western rationalism. On a deeper level, how-
ever, Karsavin provides several of his own natural theological argu-
ments. Three of which will be addressed here.

The paper will first infroduce Karsavin's broad metaphysical out-
look, according to works such as On Principles and On Personhood.
We then analyse three of Karsavin's “natural theological” arguments.
The first is an argument for the necessity of the incarnation — part of
the Absolute’s process of self-relativisation. The second is an argument
for the necessity of an act of creation out of nothing. The doctrine is
necessary since the absolute must enter intfo nothing fo establish itself.
And the third is a theodicy which, by assuming a panentheistic inter-
pretation of some Church Fathers, justifies God's being in the face of
human suffering. Although all these arguments are flawed they still
reveal a deeper layer where Karsavin was wiling to develop natural
theological arguments.



Daniel Kisliakov
University of Divinity, Melbourne, Australia

Personhood in the Russian Diaspora milieu and Lev Karsavin's
Contribution

Lev Karsavin is a nexus of the thought dynamics of the early-mid
20th century Russian intellectual milieu, including those of the dias-
pora. As a medievalist he drew on multiple influences — patristics and
Vladimir Soloviev, for example — assembling them into a coherent syn-
thesis on personhood that took account of notions common to his
time such as sobornost. His putting this into an infernational context is
also noteworthy.

The notion of personhood is also salient in a modern context in light
of its prominence in theology and philosophy — John Zizioulas's Being
as Communion being one example. However, its origins in the 20th
century milieu are less known, and Karsavin represents an important
part of the broader tapestry that led to its subsequent prominence.

In light of recent studies on Sergius Bulgakov and Nikolai Berdyaev,
this presentation considers the intersection of Karsavin and his con-
temporaries on the subject of personhood. Critical Karsavin texts —in
particular On personhood — are compared and contrasted in relo-
tion to contemporaries, while similarities and differences are further
established in order to differentiate the unique nature of Karsavin's
conftribution.

In conclusion, an approach is proposed on how to contextualise
Karsavin's contribution in light of the broader reflections on person-
hood in the 20th century. This contributes to the “roadmap” of the
study of a complex dynamics of modern Russian thought.

Yuki Fukui
Waseda University, Tokio, Japan

The meaning of life and death: L.P. Karsavin, N.F. Fedorov and
F.M. Dostoevsky

In this paper, | will discuss L.P. Karsavin's philosophy of life and death
based on N.F. Fedorov's and F.M. Dostoevsky's thoughts.
It is tfrue that Karsavin criticizes Fedorov's magical ways of resur-
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rection, but in fact their thoughts are very close on many points. First,
Karsavin and Fedorov are considered as philosophers who tfreat with
the question of death in the deepest way. Their attitudes towards it
at first glance seem completely opposite, but they agree with each
other that an empirical death must be overcome in the divine-human
process. We also present several similarities between Karsavin and
Fedorov: religious materialism (the dual-unity of body and soul), the
qguestion of sexual and mystical love and so on.

Finally, we put emphasis on one of Dostoevsky's ideological leg-
acies. The idea of the absolute value of all (individual) persondlities,
which is also found in Fedorov, can overcome the “sociocentrism” of
Karsavin's philosophy from within.

Gintautas Mazeikis
Vytautas Magnus University, Kaunas, Lithuania

A. KapcaBuH. OT CMMPOHUYECKOM K MYAbCUPYIOLLLEU AUMHOCTHU

B Aokancae oBcyxXaaeTcs KoHuenums KapCOaBMHA O «MYAbCHMPYIO-
LLLEer AMYHOCTMY, M3AOXKEHHOS B TpakTaTte «O cosepLueHcTsey abes-
ckoro nepuoad. KoHuenums pacCMATPUBAETCS B KOHTEKCTE MAEM
Hukoaas KysaHckoro (Nicolaus von Cues): coincidentia oppositorum,
infinitum, complicatio n explicatio. NMokaszaHo, kak KapcasmH nocre-
MEHHO OTXOAMT OT KOHLLEMLLMKM BCEEAMHCTBA BA. COAOBBEBA, KOTOPYIO
KapcasmH cootHec ¢ anodoatmnyeckom domaocodomen KyaaHCKoro.
KapCaBWH M3MEHSET CBOEM MPEXHEN TOTAAMTAPHOM MAEU CUMADOHM-
4ECKOM AMHHOCTM U OTKPbLIBAET HOBYIO, AMHOMMHYECKYIO TEOPUIO AUYHO-
CTW, CNOCOBHYIO MPOTUBOCTOATb TOTAAUTAPHOMY ACBAEHUIO. B CTOThE
CPUBHUBAIOTCA COBPEMEHHbBIE MAEU UAEHTUYHOCTH, KOMMYHUKOATMB-
Horo aemnctema (KO. Xabepmac) ¢ Teoprert CUMAIOHUYECKOM M1 My Ab-
cupytoLLen AMYHOCTM KapcaBuHA. PaGCCMATPUBOETCS CBEPTLIBAHME
(complicatio) BHyTpeHHEro G0XECTBEHHOIO MOTEHLMAAQ YEAOBEKQ,
4TO MO3BOASET 3ALLUMTUTE MOMEHTbI COBEPLLEHCTBA U 3K3UMCTEHLLMAAb-
HbIM CMBICA >KM3HW OT TOTAAMTAPHOTO CTAAMHCKOTO Pexmma. Npuiem
OOAE3HEHHOE M CMEAOE CBEPTLIBAHME B Ce€BS MOHMMAETCH KOK He-
4TO MHOE HeXeAM [epowmdeckmn 3HTy3masm (Eroici furori) AX. BpyHo,
0 4emM KapCaBMH MHOTO PACCYXAOQA B MPEXHUX COYMHEHMIX. CBEP-
TbIBOHME MYAbCMPOBAHME — 3TO COBEPLLUEHHO APYroM TUM AIOOBM He-
KEAU AKOOOBHOM 3HTY3MA3M CUMODOHMYECKOM AMYHOCTU. B AOKACAE
AMNEAAMPYIOT K HEKOTOPLIM Maedm C. XOPY>Kero 1 BCMOMUHOKOTCH AMY-
Hble AMCKYCCUM C HUM MO STOMY BOMPOCY.
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Hukoaau KocTuH
The Pontifical University of John Paul Il in Krakow, Poland

YeAoBeK B UCTOPUU: KOHLLEMLUA {CUMCPOHUHECKOU AUMHOCTUN
A.N. KapcasuHa u «tHomo Ludens» U. XensuHru

AOKAOQA MOCBALLLEH OHAAM3Y ABYX MCTOPUKO-COUAOCODCKMX KOH-
LenUMhi YeAOBEKA — MAEE «CUMODOHMYECKOM AMdHOCTMY A.T. Kapca-
BMHA 1 «Homo Ludensy M. XensmHrin. O6a MCCASAOBATEAS ABASIOTCS
B POBHOM CTEMEHMU U MEAMEBUCTAMM, N PUAOCOCDAMMU. MIMEHHO MOo-
3TOMY MX MOHUMAHME AMYHOCTU B MEXAMCLMMNAMHOPHOM MPOCTPAH-
CTBE MPEACTOBASIETCH OCOOEHHO MHTEPECHbIM.

(«CUMADOHUYECKAS AMHHOCTb) — 3TO, B MEPBYIO O4EPEAL, TAYOOKO pe-
AUTMO3HAA MAESH, MCXOAALLLAA 13 TDAAMLIMKM BOCTOYHOTO XPUCTUAHCTBA,
6Am3kom KapcasmHy. «Homo Ludensy Xen3mHrin — B BOAbLLIEN CTene-
HU KYABTYPOAOTMYECKAS KOHLLEMLLMS, MOABMBLLIAICS B MPOTECTAHCKOM
AMCKypCe. HECMOTPS HO CYLLLECTBEHHbIE PA3AMYMA, ODLLIMM OCTAETCH
OHTOAOTMYECKOE MPOCTPAHCTBO 3TUX MAEN — AMHOMUYECKOE U AMO-
AEKTUHECKOE MOHMMAHME AMYHOCTU. POCCMOTPEHME 3TOro OBLLLETO
MPOCTPAHCTBA MO MPEUMYLLLECTBY — OCHOBHAOA 3AAQYA AOKACAQ.

NaeseA AaspuHew,
Vilnius University, Lithuania

AeB KapcaBuH U pyCcCKOS3bIYHASA CPEAd MEXBOEHHON AUTBbI

B XQpOKTEPUCTUKOX KAYHOACCKOrO MEePUOAQ AEITEABHOCTM AbBC
KapcaBmMHa OBbIMHO BBIAEASIOTCS Y4PE3BLIMAMHO ObICTPOE OCBOEHME
AMTOBCKOTO §3bIKQ, Y4OCTME B AMTOBCKOM Me4YaTH, TECHOE OOLLLEeHMe
C AUTOBCKOM MPOdOECCYPOM. YMOMMHAIOTCH €ro AdBHee OAm3Kkoe
3HaKkomcTBOo € B. CesemaHom, npoaosxueLueecs B KayHace, ob6-
LLEHME C XYAOXHUKOM M. AOBY>XMHCKMM, MCTOPUKOM WMCKYCCTBO
H. BopoGbeBbIM, BAAETHBIM KPUTMKOM B. CoTHMKOBOM. ONMyBAMKOBAHSI
OTPbIBKM M3 AHEBHMKA YH4ACTHMKA CO3AAHHOrO KapcasuHbim 1 Cese-
MAHOM PeAUTMO3HO-GOUAOCOTOCKOTro Kpyxxka . CopoykmHa. OTme-
4OAQCb BOBAEYEHHOCTb KOPCABMHA B AEITEABHOCTb KOPMOPALLMM PYC-
CKMX CTYAEHTOB AUTOBCKOrO yHMBEPCHTETA. OAHAKO B3AMMOAENCTBME
KapcaBMHGO C pyCCKOS3bIHHOM CPEAOM MEXBOEHHOM AWTBbI OCTOETCS
HEAOCTATOYHO M3YYEHHOM. BHUMAHUS TPEBYIOT €ro AeKUMM U AOKAQ-
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Abl B KayHace um MNaHeBexunce «EBPA3MMCTBO O pEBOAIOLMMY, «Hay-
KO 1 peAnrnay, «Mupax nporpeccan, «Cyabbbl BOCTO4HOM EBpOMbIN,
«O PEeAUTNO3HOM OMbITEN, KAIODOBbL M CMEPTHN U APYTME COOPMbI B3AK-
MOAENCTBUSA C PYCCKOA3bIMHOM CPEAOM MEXBOEHHOM AUTBBI.

Marija Cepaityte
Vilnius, Lithuania

OTew, CTaHucAoBac AoGpOBOALCKUC — NepeBOAYMK KapcasuHa

Otew, CTaHMCAOBAC AOBPOBOABCKMC B AQrepe NepeBOAMA C AM-
TOBCKOTO HQO PYCCKMI COYMHEHMS AbBA KAPCABMHA, HOMUCAHHbLIE UM
B ABe3n. Peaaktopom ObiA yyeHUk KapcasmHa A. BaHeeB; COXpaHu-
AMCb MUCbMA 0. CTOHMCAOBACA A. BaHeesy.
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KpaTtkasa nctopus cnopa mexay AbBom KapcaBuHbIM U
Hukoanaem Aocckum

AOKAOA NPEACTABASET COBOM AHAAM3 AMCKYCCUHM, MPOU3OLLIEALLIEM
mexay AbBom KapCaBMHbIM M HUKOAGEM AOCCKMM B MEPBOM MOAO-
BMHE XX BEKd. AQHHAS AMCKYCCUS HAYOAQCh CO CTPAHML, M3ACQHHOM
B AntBe kKHure KapcasmHa «O AMYHOCTMY), B KOTOPOM ABTOP OBPYLLMACS
C KPUTMKOM OCHOBHbIX TE3UCOB MHTYMLIMOHM3MA AOCCKOTO.

AOKAQA PACCMATPUBAET KAKOYEBbIE BOMPOCHI, MOAHATHIE B XOAE
AMCKYCCUM, TOKME KAK PEAAM3IM, CYObEKTHO-OOBLEKTHbIE OTHOLLIEHMS
M — AAPO PACCYXXAEHMM UHTYUTUBMCTA AOCCKOrO — THOCEOAOTMYECKAS
KOOPAMHALLMA. TOKOBBIM JAPOM TEOPUMN MHTYUTUBM3IMA IBAIETCH YCAO-
BME €AMHCTBA MMPQA KAK LLEAOTO, T. €. THOCEOAOTMYECKOM KOOPAMHA-
LMK, BCAEACTBUM YETO CTAHOBATCSH BO3MOXKHbBIM MO3HAHME Mmumpd. Kap-
COBMH KPUTUKYET TOKOM MOAXOA M MOEAAQTAET 3AMEHUTb Er0 MOHATU-
€M — COTAQCHO MOHUMAHUIO AOCCKOro — BceeamHCTBa.

B HeusaaHHOWM paHee peueH3r AOCCKOrO HA BbILLEYKA3AHHYIO
KHMry KapcasmHa, a Takxke B «OTBETE HO BO3PAXKEHMA Mpodd. Kpenim
1 KapCaBMHO» MOXHO HOMTKM MOAEMMUKY C TAQBHbIM TE€3MCOM O Bce-
€AMHCTBE, KOTOPQAd, B MHTEepnpeTaLlmm AOCCKOro, CBOAMTCS K MAHTe-
m3my. OAHOKO MO3XKE B CBOEW MMOHEPCKOM paboTe Mo UCTOPUKM pyC-
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CKOM OUAOCOUM AOCCKMM ByaeT Boree BAArOCKAOHHO OTHOCMUTHCS
K TPAKTATY «O AMYHOCTIY.

AOKAOQA HAMPOBAEH HA PACKPbLITME 3HAYUMMOCTM DTOM 30ObLITOM
AMCKYCCUM KAK ODMEHA MBICAM MeEXAY DUMAOCOCDAMM, KOTOPbLIE
K TOMY BPEMEHM HOXOAMAUCH Y>KE B IMUMPALLUM.
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Between East and West, stages of Dialogue - Stanislav
Przybyszewski and Lev Karsavin

The subject of the presentation is the analysis of the philosophical
dialogue between the Polish writer Stanislaw Przybyszewski (called by
August Strindberg, “a brilliant Pole”) and Lev Karsavin. The analysis of
this relationship focuses on the works: Easf, West and the Russian Idea
by Lev Karsawin and On the Paths of the Soul by Stanislaw Przybysze-
wski.

Przybyszewski postulated creative individualism in his works, he was
interested in the type of, "man of the moment”, artist, creator. Like
Karsawin, he explored the limits of human mentality or existential ex-
perience, and (and most importantly) compared the philosophical
traditions of the West with the spirituality of the East. Stanislaw Przy-
byszewski's work; his fascination with Slavic culture, his connections
with Russian philosophy (including Karsavin's) occupy an important
place in the dialogue of neighboring cultures, and (so far) have not
been elaborated in the Polish-Lithuanian humanities.
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The original topics in Karsavin's philosophy in advance of well-
known Western philosophers and his emphasis on Christian
dogma as a philosophical tool

Lev Karsavin was a most unusual philosopher. He is known as the
“Russian Socrates” in that he gave his life for philosophy, dying in
a Soviet gulag when he could have fled like so many others before
him. Karsavin was primarily a philosopher of history. He saw histo-
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ry as leading towards a time of all-encompassing fulfillment, but at
the same fime, all moments of history were of equal importance. He
sought the fullness of time in which all separate moments could find
their meaning. Karsavin also sought the unity behind all things. It is
unity that reveals the Absolute. However, contrary to Hegel and other
fashions of the day, Karsavin's philosophy was not a philosophy of pro-
gress and he is opposed to the theories of progress in history.

Lev Karsavin drew heavily upon the Fathers of the Church. He made
the link between St. Augustine and Descartes (the proto-cogitfo) before
Etienne Gilson. Karsavin had a preference for Origin and borrowed the
latter's Peri Archon as the fitle of one of his books. In this book, Karsavin
treats of Being very much in a "heideggerian fashion,” making a link
between Being and time, but he does so before Heidegger.

Lev Karsavin can also be seen as a Christian philosopher in that he
is infrigued by Christian dogma and its philosophical value. He sought
the eristic (argumentative) value of dogma, as opposed to the pop-
ular heuristic (discovery based) approaches to dogma. Karsavin saw
Christian dogma as a very sophisticated philosophical creation, large-
ly neglected by philosophers. The three persons of the Trinity led him to
develop a theory of the tri-unity of God, all the while remaining faithful
to the fraditional monotheistic understanding. This paper will explore
some of these issues and concentrate on the Karsavin's use of Chris-
tian dogma for philosophy.



Notatki



